











































































の 解 釈 と 応 用 」（『 桃 山 学 院 大 学 キ リ ス ト 教 論 集 』 第42号，St. Andrew＇s 















































































































































































７）See Lesslie Newbigin, ＂Cross-Currents in Ecumenical and Evangelical 
























































れを“relativity”と訳している（SeeTheodore Stcherbatsky, The Conception of 




①神（父）は空に至誠である。God is loyal to Emptiness.
②空は空自らを空ずる。Emptiness empties itself.
③ 神は宇宙において我々被造者に至誠心を喚起することの出来，かつ現に喚
起するところの唯一の御方である。God is the only One in the universe 
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仕事に突進するのですが，本当に仕事を
しているのでしょうか。自分の実存の底から
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，甦ってから
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，
君たちより先にガリラヤへ行くであろう





































































































































































































































































































































的詩歌哲学の凄みを世界に訴えるべきだ。Cf. my essay ＂Thomas Berry in 
Dialogue with Whitehead, Basho, and Ryokan,＂ in: Herman Greene, ed., The 





















　　Cf.: ＂That seems unlike Christ.  It was not his way so to handle people, so to 
harass a fallen and repentant man, fretting his sore, or so to pit one of his 
followers against the others, and still less in these others＇ presence.  And so 
some think that Christ＇s question meant─＇Once on a day I called you, Peter; 
and then you responded, rose up at once, left all, and followed.  But you are 
back at the old life again. And are you going to abandon me?  Are you pulling 
out of the adventure? Having put your hand to the plow, are you now looking 
back?  Do the old ties tug at your heart?  And are they drawing you away 
from me?  Or do you still love me more than these?  You must decide between 
them and me; today, in this old familiar place.  You are in danger of deserting. 
That is why I am here.＂ (Arthur John Gossip, The Gospel According to St. 
John, The Interpreter＇s Bible, Vol. 8, New York and Nashville: Abingdon 
Press, 1952; ＂Exposition,＂ p. 806.)
　　Cf. also: ＂Does, then, agapas me pleon touton: mean ＇loves thou me more than 
these things?＇ sc. the boat and the nets and the fishing, to which Peter had 
returned after the Passion and the Resurrection of his Master.  This 
interpretation is, indeed, unattractive; but it may possibly be right, and it is 
free from some difficulties which beset the usual interpretation.＂ (J.H. Bernard; 
ed. A.H. Mcneile, A Critical and Exegetical Commentary on the Gospel 





























































































統合体への転移」（＂the Reality which the Adventure transmutes into its Unity 
































































































































































































































































Three Reflections on the Spirit  
of Establishment:
Liberty and Love as Seen From the Viewpoint 
of a Theology of Loyalty
Tokiyuki NOBUHARA
Abstract:
　St. Andrew University has derived its school motto from Jesus＇ words of 
calling: ＂SEQUIMINI ME＂ (Mk. 1: 17).  Following Jesus like Andrew did, 
thus, became the spirit of establishing St. Andrew University which is 
interpreted as signifying, at least within the context of the idea of a 
university, ＂the spirit of liberty and love.＂  Professor Teruso Taniguchi＇s 
essay, ＂Possibilities of the Paradigm of ＇World Citizens＇: Concerning the 
Questions of How to Interpret and Apply St. Andrew University＇s Spirit of 
Establishment,＂ is brilliantly demonstrating the way in which ＇world 
citizens＇ can only make sense within the context of the ＂Christian love of 
each and every one＂ (John 3: 16) thus accountable in the sense of ＂active 
[or freely decision-making] citizens who embody an active citizenship.＂
　I take Professor Taniguchi＇s endeavor to represent a reinterpretation of 
the ontological truthfulness of the gospel from the perspective of a 
sociological integration of the given society in terms of ＂loving each and 
every person.＂  The ontological  significance of the divine love, as 
manifested in John 3: 16, has to come out freely and compassionately 
within a sociological reality of ＂world citizenship.＂  If that is really the case, 
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it means that the ontological significance of the divine love has its own 
inner urge toward such an active embodiment.
　The inner urge of the divine love has appeared in the Easter event in 
terms of what I call ＂RE-MISSIO PECCATORUM＂ (namely, forgiveness / 
resending dynamics which is at work in the sinners or the disciples who 
once failed to follow Jesus).  In what follows I will discuss the dynamics of 
RE-MISSIO PECCATORUM in a threefold manner: first, missiologically in 
reference to Leslie Newbigin＇s understanding of mission as composed of 
＂mission,＂ ＂missions,＂ and ＂evangelism＂; second, in terms of interreligious 
dialogue (esp. Buddhist-Christian dialogue) by reference to my proposal 
of a theology of loyalty; and third, homiletically, by reference to my sermon 
＂RE-MISSIO PECCATORUM＂ and its poetical articulation, ＂Peter.＂
